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In the quantum realm we project the vibrations of our unmanifested consciousness – our thoughts of the future: wishing, wanting, intending, etc. into the environment where they radiate into the objective world, hence the notion of “consciousness as casual reality” (see Willis Harmon’s Global Mind Change, 1988, p. 23). Reality is formed, or manifested, when our vibrations resonate with the vibrations of the manifested, objective world. As they meet there is a point where we are suspended, neither particle nor wave, ie., manifested or unmanifested. This is what Whorf calls the “expective.” Thus, we are both, in one instant of our present, manifested and unmanifested; chaos. As the unmanifest becomes manifest meaning forms from disorder. The process is reciprocal, as if the objective world can initiate it. Thus, as Krishnamurti has stated, “the observer is the observed.”This is what Whorf calls the “inceptive.” It is our perspective that matters!

The Hopi stance, like that of many Eastern perspectives, represents the transcendence of the ego. The inceptive relinquishes the dominance of the ego and allows the Hopi to see the other as they see themselves while at the same time not being naïve to the existence of the ego. Therefore, they are able, like the Shaman, Taoist, and Buddhist, to recognize and shift between these two perspectives. 

This article builds on the above intuitive perspective and contemplates language as a kind of strange attractor that seeks to express the totality of experience through a fragmented mechanism. In the words of David Bohm: “we may say that language is an undivided field of movement, involving sound, meaning, attention-calling, emotional and muscular reflexes, etc.” (Bohm, 1980, p. 41). However, just attempting to speak or write of language is inherently problematic in that the very act of attempting to describe a fragmentary medium with that fragmented medium is to compound the problem. This point is made plainly by David Abram when he states “Every attempt to definitively say what language is, is subject to a curious limitation. For the only medium with which we can define language is language itself. We are therefore unable to circumscribe the whole of language within our definition. It may be best, then, to leave language undefined, and to thus acknowledge its open-endedness, its mysteriousness. Nevertheless, by paying attention to this mystery, we may develop a conscious familiarity with it, a sense of its texture, its habits, its sources of sustenance” (Abram, 1996 p. 73). I, therefore, take Abram’s advice and do not attempt to define language as a noun. Rather, I assume Bohm’s position as to what we may say about language, and focus on the relationship between language, meaning, consciousness, and the cosmos.
The Implicate Order


Going into a detailed explanation of this concept is beyond the scope of this article. Therefore, I will provide a brief synopsis of Bohm’s idea. At the heart of this concept is the notion of the totality of existence as flowing movement, borderless and unbroken. Thereby negating the idea of a mechanistic reality of more or less fixed  interacting parts (Bohm, 1980, p. 70). Bohm’s approach here reflects a view of our existence as but one enfoldment in an implicate or enfolded order of the universe and its relationships . . .
Consciousness and the Implicate Order


In the enfolding of the implicate order in consciousness, the cosmos enfolds the universe which in turn enfolds the earth and nature which consequently enfolds all beings. Human consciousness is the enfoldment of all that engulfs it. Consciousness, which we experience as thoughts, feelings, desires, will, etc., and matter have the implicate order in common. For example, from the work of Pribram (1971) it has been suggested that memory is not stored in one part of the brain: “[M]emories are generally recorded holographically all over the brain” (quoted in Bohm, 1980, p. 83). The implication being that information concerning the quality of a given object, for instance, is enfolded over the whole brain, and information regarding each kind is intermingled with every other kind. However, consciousness does not stop at memory. It enfolds acts of awareness, understanding, attention, perception, and beyond. One need only consider the experience of the immediate perception of music and vision (see Bohm, 1980, p. 83). The movement of the universe that is the continuous enfolding from the cosmos that goes virtually unnoticed by us in our everyday affairs, and is in essence taken for granted, manifests itself in consciousness when we discover upon return to that previously experienced, that the state of affairs is different . . . 
Language and Meaning

Meaning in Bohm’s theory of the implicate order centers on the relative equivalency of the words “meaning” and “significance,” with the latter coming from the verb “to signify,” meaning, according to its Latin root, “to show by making signs.”
According to Bohm, in the context of the implicate order, a sign “involves an ensemble of factors gathered together out of a total situation, this ensemble having a certain significance or meaning (e.g., danger, possibility of success, etc.). Going further, we see that the ensemble of our immediate sensations also constitutes signs having meaning. The same holds for emotions, thoughts, and the language which expresses them. Thus, a certain set of words may form an ensemble which has deep significance, something so great that it can change our whole life” (Bohm, 1980, p. 88). In the metaphysical realm, this ensemble extends by way of what Bohm calls the soma significance. The meaning of this term for Bohm extends the capabilities of the body and matter in general to act as signs (1980, p. 88). Through perception and conceptual abstraction, ensembles of elements enfolded in matter bridge into the content of consciousness where they create a certain significance or meaning. Bohm terms this “the somasignific factor in the totality of experience” (1980, p. 88) . . .
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